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Principle of Kafāʾah (Social Equality) in Marriage 
Between Ahl al-Bayt and Non-Ahl al-Bayt 

 
*Prof.Dr.Syed Naeem Badshah 
**Abubakar Siddique 
***Zaheer Ud Din 

Abstract 

This study examines the principle of kafāʾah (social equivalence) in 
marriage between Ahl al-Bayt and non-Ahl al-Bayt, highlighting its legal, 
social, and cultural dimensions. Islam unequivocally rejects caste-based 

superiority, recognizing taqwā—piety and righteous conduct—as the sole 
measure of distinction. Nevertheless, it emphasizes marital stability, often 
supported by compatibility in socio-cultural and economic backgrounds. 

In Islamic jurisprudence, especially within the Ḥanafī and Shāfiʿī 

traditions, kafāʾah serves to ensure harmony and prevent marital discord. 

For Sādāt, their honored connection to the Prophet صلى الله عليه وسلم and esteemed status 
within the Muslim community often lead to a preference for intra-
community marriage, aimed at preserving lineage and cultural cohesion. 
While such preferences are rooted in tradition and social sentiment, they are 
not legally mandated, and Islamic law validates inter-lineage marriages 
when there is compatibility in faith, morals, and rights. 

Historical precedents from the Prophetic era, such as the marriage of Ḥazrat 

Zaynab bint Jaḥsh (RA) to Zayd ibn Ḥārithah (RA), affirm that lineage is 
not an absolute determinant in Islamic matrimonial rulings. The study 

concludes that while intra-community marriages among Sādāt may serve 
sociocultural interests, they must be distinguished from binding religious 
requirements. 

Keywords: Kafāʾah, Ahl al-Bayt, Sādāt, Islamic marriage law, social 
equivalence, lineage, Islamic jurisprudence 

Introduction 
In Islam, the teachings regarding caste systems are absolutely clear and  
……………………………………………….. 
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unequivocal — Islam does not regard any human being as superior or inferior on 
the basis of lineage, color, race, or caste. The sole criterion for superiority is 

taqwā (fear of Allah and righteous deeds). 
 
1. Teachings of the Qur’an 
Allah Almighty says: 

قْنََ
َ
ل
َ
ا خ اسُ إِنَّ هَا النَّ يُّ

َ
مْ عِندَ يَا أ

ُ
رَمَك

ْ
ك

َ
وا ۚ إِنَّ أ

ُ
بَائِلَ لِتَعَارَف

َ
عُوبًا وَق

ُ
مْ ش

ُ
نَاك

ْ
ىٰ وَجَعَل

َ
نث

ُ
رٍ وَأ

َ
ك

َ
ن ذ ِ

م م 
ُ
اك

بِيرٌَ
َ
هَ عَلِيمٌ خ

َّ
مْ ۚ إِنَّ الل

ُ
اك

َ
ق

ْ
ت
َ
هِ أ

َّ
 .الل

“O mankind! We created you from a male and a female, and made you into 
nations and tribes so that you may recognize one another. Verily, the most 
honored of you in the sight of Allah is the most righteous of you.”1 
 
This verse clarifies that tribes and lineage are only a means of identification, not 
a standard of merit. 

2. Teachings of the Prophet صلى الله عليه وسلم 

In his Farewell Sermon (Khuṭbat al-Wadāʿ), the Messenger of Allah صلى الله عليه وسلم said: 

سْوَدَ عََ"
َ
 لِأ

َ
سْوَدَ وَلَ

َ
ى أ

َ
بْيَضَ عَل

َ
 لأ

َ
، وَلَ ٍ

ى عَرَبِي 
َ
ٍ عَل

عْجَمِي 
َ
 أ

َ
ٍ وَلَ

عْجَمِي 
َ
ى أ

َ
ٍ عَل

ضْلَ لِعَرَبِي 
َ
 ف

َ
ىلَ

َ
 ل

قْوَىَ  بِالتَّ
َّ

بْيَضَ إِلَ
َ
 "أ

“An Arab has no superiority over a non-Arab, nor does a non-Arab have 
superiority over an Arab; a white has no superiority over a black, nor does a black 
have superiority over a white — except by piety.”2 
From this, the principle is established that Islam has no concept of racial or 
familial superiority. 
3. Practical Examples of Social Equality 

Bilāl al-Ḥabashī (RA), despite coming from a background of slavery, was granted 

the honor of calling the adhān and was given glad tidings of Paradise.3 

Salman al-Fārisī (RA), despite being non-Arab, was declared part of the Ahl al-
Bayt: 

َ
َ
 بْنِ ن

َ
هِ عَنْ رَبِيعَة

َّ
الَ:سَمِعْتُ رَسُولَ الل

َ
بِيهِ، ق

َ
حْوَصِ، عَنْ أ

َ ْ
يْمَانَ بْنِ عَمْرِو بْنِ الأ

َ
جِيدٍ، عَنْ سُل

بَيْتِ"صلى الله عليه وسلمَ
ْ
هْلَ ال

َ
ا أ مَانُ مِنَّ

ْ
مَانَ:"سَل

ْ
 يَقُولُ لِسَل

“Salman is from us, the Ahl al-Bayt.”4 

Zayd ibn Ḥārithah (RA), a freed slave, was appointed commander of Muslim 
armies.5 
These events demonstrate that Islam practically breaks down caste barriers. 
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4. Prohibition of Caste Distinctions in Islamic Society 
In Islam, there is no caste-based restriction in marriage, trade, worship, or 

leadership. In marriage, the standard is dīn (religion) and good character, not 
lineage or tribe: 

جُوهَُ" ِ
زَو 

َ
هُ ف

َ
ق

ُ
ل
ُ
رْضَوْنَ دِينَهُ وَخ

َ
مْ مَنْ ت

ُ
ا جَاءَك

َ
 "إِذ

“When a man whose religion and character you are pleased with comes to you 
[with a proposal], then marry [your daughter] to him.”6 
 Islam’s message is that: 
All human beings are children of Adam and Hawwa (Eve). 
Race, lineage, tribe, and caste are only for identification, not superiority. 
True merit lies in piety and righteous deeds. 

Kafāʾah (Compatibility) in Islamic Marriage 
Lexical Meaning: 

The word kafāʾah comes from kufuʾ (كُفْء) which means equality or equivalence. 
It refers to someone equal or similar in a certain respect.7 
Qur’anic Usage: 

حَدٌَ
َ
فُوًا أ

ُ
هُ ك

َّ
ن ل

ُ
مْ يَك

َ
َوَل

“And there is none comparable to Him.”8 
Technical Definition: 

In Islamic jurisprudence, kafāʾah refers to: 

 “مساواة الرجل للمرأۃ او کون المرأ ة ادنی.”
“The equality of a man to a woman, or the woman being of a lower [status] than 
the man.”9 
Meaning: the man should be equal to or superior to the woman in certain specific 
attributes, so that the marriage is not a source of shame or dishonor for the 
woman or her family. This ensures stability in the marital relationship by 
promoting equality in social, financial, familial, occupational, and psychological 
terms. 

Legal Considerations in Marriage Regarding Kafāʾah 

Scholars have differed on the role of kafāʾah in marriage: 
First Opinion 

Kafāʾah is a condition for the binding (luzūm) of marriage, not for its validity 

(ṣihḥah). If a woman marries a man who is not her kufʾ, the marriage is valid, 

but her guardian (walī) may object before a judge, and the judge may annul the 
marriage if deemed necessary. This is the view of the majority of jurists. 
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جَعَلَ اللهُ فِيهِ 
َ
حْتُهُ،ف

َ
نَك

َ
،ف

َ
سَامَة

ُ
كِحِي أ

ْ
الَ:ان

َ
مَّ ق

ُ
رِهْتُهُ،ث

َ
ك

َ
 بْنَ زَيْدٍ،ف

َ
سَامَة

ُ
كِحِي أ

ْ
يْرًا،وََان

َ
 خ

تُ بِهَِ
ْ
تَبَط

ْ
 اغ

The Prophet صلى الله عليه وسلم married his daughters to men who were not of equal status to 

him, which shows that kafāʾah is not a condition for validity. 

Ḥadīth of Fāṭimah bint Qays (RA), where the Prophet صلى الله عليه وسلم instructed her to marry 

Usāmah ibn Zayd (RA), a freed slave, which she did, and Allah placed great 
blessings in it. 10 

The Prophet صلى الله عليه وسلم arranged the marriage of Zayd ibn Ḥārithah (RA), his freed slave, 

to Zaynab bint Jaḥsh (RA), a Qurayshī woman. 
Second Opinion 

Kafāʾah is a condition for the validity of marriage. If a woman marries a man who 

is not her kufʾ, the marriage is invalid and must be annulled. This is a view 

reported from the Ḥanafīs11 (according to Ḥasan ibn Ziyād) and from some 

Ḥanbalīs.12 

ى اللهَُ
َّ
هِ صَل

َّ
وْلِيَاءَُ قال رَسُولُ الل

َ ْ
 الأ

َّ
جُهُنَّ إِلَ  يُزَوِ 

َ
فَاءَ,وَلَ

ْ
ك

َ ْ
 الأ

َّ
سَاءَ إِلَ

 
نْكِحُوا النِ

َ
 ت

َ
مَ:لَ

َّ
يْهِ وَسَل

َ
 عَل

Ḥadīth: “Do not marry women except to those who are their equals, and do not 
marry them except with the consent of their guardians.” 13 

  عَنْ عَلِيَِ 
َ
 لَ

ٌ
ث

َ
لا

َ
،ث هُ:يَاعَلِيُّ

َ
الَ ل

َ
مَ ق

َّ
يْهِ وَسَل

َ
هُ عَل

َّ
ى الل

َّ
نَّ رَسُولَ اللهِ صَل

َ
الِبٍ،أ

َ
بِي ط

َ
بْنِ أ

فْئًا
ُ
هَا ك

َ
اوَجَدْتَ ل

َ
مُ إِذ يِ 

َ
ا حَضَرَتْ ،وَالأ

َ
 إِذ

ُ
تْ،وَالجَنَازَة

َ
ت
َ
ا أ

َ
 إِذ

ُ
ة
َ
لا رْهَا:الصَّ

 
خِ

َ
ؤ

ُ
 ت

Ḥadīth to ʿAlī (RA): 
 “Three things you should not delay: the prayer when its time comes, the funeral 
when it is present, and the marriage of a widow when you find her a suitable 
match.” 14 

كَِ
ْ
مْ،وَان

ُ
فِك

َ
رُوا لِنُط يَّ

َ
خ

َ
مَ:ت

َّ
يْهِ وَسَل

َ
ى اللهُ عَل

َّ
هِ صَل

َّ
الَ رَسُولُ الل

َ
تْ:ق

َ
ال

َ
،ق

َ
ة

َ
حُوا عَنْ عَائِش

يْهِمَْ
َ
كِحُوا إِل

ْ
ن
َ
فَاءَ،وَأ

ْ
ك

َ ْ
 الأ

Ḥadīth: “Choose well for your offspring, and marry the suitable ones, and marry 
your daughters to them.” 15 
Third Opinion 

Kafāʾah has no consideration in marriage at all and is not a condition. This is the view 

of the Ẓāhirīs, Imām al-Karkhī, Imām al-Jaṣṣāṣ, and Imām al-Ḥasan al-Baṣrī.16 
بِيَُّ قَالَ النَّ

َ
وخِ، ف

ُ
يَاف

ْ
مَ فِي ال

َّ
يْهِ وَسَل

َ
ى اللهُ عَل

َّ
بِيَّ صَل بَا هِنْدٍ،حَجَمَ النَّ

َ
نَّ أ

َ
،أ

َ
بِي هُرَيْرَة

َ
 نِِي بََيَا بََصلى الله عليه وسلم عَنْ أ

َ
يَاضَة

َ
ُ
حِجَامَة

ْ
ال

َ
يْرٌ ف

َ
دَاوُونَ بِهِ خ

َ
ا ت يْءٍ مِمَّ

َ
انَ فِي ش 

َ
الَ:وَإِنْ ك

َ
يْهِ وَق

َ
كِحُوا إِل

ْ
ن
َ
بَا هِنْدٍ وَأ

َ
كِحُوا أ

ْ
ن
َ
 أ
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Ḥadīth: Abū Hind cupped the Prophet صلى الله عليه وسلم’s head, after which the Prophet صلى الله عليه وسلم said: 

“O Banū Bayāḍah, marry Abū Hind to your women, and marry your women to 
him.” 17 

It is narrated from Abū Hurayrah (RA) that Abū Hind performed cupping on the 

head of the Prophet صلى الله عليه وسلم. The Prophet صلى الله عليه وسلم then said: 

“O Banū Bayāḍah! Arrange the marriage of Abū Hind with one of your women, 
and arrange a marriage for one of your women to him.” 
He also said: 
“If there is any good in your remedies, it is in cupping.” 

Abū Hind Yasār (RA) was a slave. The Prophet صلى الله عليه وسلم instructed the Arab family of 

Banū Bayāḍah to arrange marriage with him, indicating that kafāʾah (social 
equivalence) is not a determining factor in the validity of marriage. 
 

عْجَمِيٍ  وََ.2
َ
ى أ

َ
ضْلَ لِعَرَبِيٍ  عَل

َ
لَ لَ ف

َ
مْ وَاحِدٌ،أ

ُ
بَاك

َ
مْ وَاحِدٌ،وَإِنَّ أ

ُ
ك لَ إِنَّ رَبَّ

َ
اسُ، أ هَا النَّ يُّ

َ
لَ يَا أ

سْوَدََ
َ
ى أ

َ
، وَلَ لأحْمَرَ عَل ى عَرَبِيٍ 

َ
قْوَىَلِعَجَمِيٍ  عَل حْمَرَ إِلَ بِالتَّ

َ
ى أ

َ
سْوَدَ عَل

َ
 ،وَلَ أ

“O mankind! Know that your Lord is One, and your father (Adam, peace be upon him) is 
one. An Arab has no superiority over a non-Arab, nor does a non-Arab have superiority 
over an Arab; a white has no superiority over a black, nor does a black have superiority 

over a white — except by taqwā (piety).”18 
 

3.َ
ْ
ك

َ
وا إِنَّ أ

ُ
بَائِلَ لِتَعَارَف

َ
 وَق

ً
عُوبا

ُ
مْ ش

ُ
نَاك

ْ
ى وَجَعَل

َ
ث
ْ
ن
ُ
رٍ وَأ

َ
ك

َ
مْ مِنْ ذ

ُ
قْنَاك

َ
ل
َ
ا خ اسُ إِنَّ هَا النَّ يُّ

َ
مْ رََيَا أ

ُ
مَك

َ
ُ
اك

َ
ق

ْ
ت
َ
هِ أ

َّ
بِيرٌ﴾ عِنْدَ الل

َ
هَ عَلِيمٌ خ

َّ
 مْ إِنَّ الل

“O mankind! We created you from a male and a female, and made you into nations and 
tribes so that you may know one another. Indeed, the most honored of you in the sight of 
Allah is the most righteous of you. Verily, Allah is All-Knowing, All-Aware.”19 
Explanation: 

If a woman marries a man without her guardian’s (walī’s) consent and the man is 

not her kufʾ (socially equal), will this marriage be valid? The majority of scholars 
maintain that the marriage will be valid, but the guardian has the right to object 
and take the matter to a judge, who may annul the marriage. 

Among the Ḥanafīs, there are two opinions: 
First Opinion: The marriage is valid, but the guardian has the right to object 

and request annulment through the judge (qāḍī). This is the ẓāhir al-riwāyah 
(apparent narration), and most fatwas are issued according to it. 
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Second Opinion: The marriage is invalid from the outset. Many later Ḥanafī 

jurists supported this view due to societal corruption (fasād al-zamān), and issued 
fatwas accordingly. 
However, in the present time, as women’s education levels rise, they 
increasingly exercise their right to choose a spouse, prioritizing educational, 
economic, and personality compatibility over tribal or family considerations. 

Sometimes they marry outside the guardian’s concept of kafāʾah. Although the 
guardians may dislike such a match for not meeting their standard of equivalence, 
once the marriage is concluded, they often prefer to remain silent for the sake of 
preserving family honor. 
If the later opinion is applied (that such a marriage is invalid), their married life 
would be considered one of sin. For this reason, the All India Muslim Personal 
Law Board—in its compilation of rulings on global issues—has issued fatwas in 
line with the first opinion (valid marriage, but with the guardian’s right to 
object). Similarly, the Fiqh Academy of India, at its 11th Fiqh Seminar in 1999, 
resolved that although boys and girls should value the opinion of their guardians 

when choosing a spouse, if an adult, sane woman marries outside kafāʾah without 
the guardian’s consent, the marriage is valid under Islamic law, but the guardian 
retains the right to bring the matter before a judge. If the guardian remains silent, 
the marriage continues to be effective.20 

Matters in Which Kafāʾah Is Considered — Juristic Views 

There is disagreement among jurists as to which matters kafāʾah should be 
considered in: 

Ḥanafīs: Six aspects — religion, Islam (faith), lineage, profession, freedom, and 
wealth. 

Mālikīs: Two aspects — religion, and being free from defects that entitle the 
wife to annul the marriage. 

Shāfiʿīs: Five aspects — religion, freedom, lineage, freedom from annulment-
causing defects, and profession. 

Ḥanbalīs: Five aspects — religion, lineage, profession, freedom, and wealth.21 

Kafāʾah in the Modern Context:The rationale for kafāʾah is to avoid 
situations that would bring shame to the woman or her family. What is 

considered shameful varies according to ʿurf (social custom). 

بُوَ
ُ
يُمْكِنُ ث

َ
مْنَاهُ ف دَّ

َ
فَاءَةِ بِمَا ق

َ
ك

ْ
بَتَ اعْتِبَارُ ال

َ
ا ث

َ
اسِ فِيمَا إِذ ى عُرْفِ النَّ

َ
رِ إل

َ
ظ يْضًا بِالنَّ

َ
فْصِيلِهَا أ

َ
تُ ت

رُونَ. هُ وَيُعَيِ 
َ
22ََيَحْقِرُون
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“When the consideration of kafāʾah is established as mentioned earlier, its 
details can also be determined by looking at the customs of the people 
regarding what they consider to be degrading or shameful.”23 

The issue of kafāʾah is ijtihādī (open to juristic interpretation). Scholars have 
defined its conditions based on the Qur’an, Sunnah, and secondary sources such 

as custom (ʿurf) and blocking the means to harm (sadd al-dharāʾiʿ). Because 

custom changes over time, the aspects of kafāʾah may also change. In today’s 
context, certain factors that cause a sense of shame to the woman or her family 

may be included among the aspects of kafāʾah. 
Thus, in order to maintain the stability of marriage and relations between two 
families, it is better to act in accordance with local customs and choose a spouse 
in a way that will not later cause discord and division. 

Philosophy of Kafāʾah in Marriage 
Human nature is such that very few people are willing to accept the principle 
“Indeed, the most honored of you in the sight of Allah is the most righteous of you” as the 
sole standard for marriage, without considering the intellect, appearance, 
education, culture, color, lineage, social status, or wealth of the prospective 
spouse. 
Marriage is not merely a theoretical relationship — it is constantly tested in the 
practical realities of life. It is a long-term and delicate bond involving broad 

responsibilities. As Islam is a religion of human nature (dīn al-fiṭrah), it does not 
ignore these human tendencies. Thus, alongside its principle of equality, Islam 
has placed the condition that a marriage should not be conducted without the 
consent of the key people affected by it, to avoid potential conflicts, bitterness, 

and disputes. This underlies the importance of kafāʾah in Islam. 
One of the main objectives of Islamic marital law is that the bond between a man 

and woman be based on love (mawaddah) and mercy (raḥmah). The Shariah seeks 
to establish marriage between spouses where such love and mercy are most likely 
to develop. Where this likelihood is low, marriage is considered undesirable. 

For this reason, the Prophet صلى الله عليه وسلم encouraged seeing the woman before marriage: 

َ
ْ
مُ ال

ُ
حَدُك

َ
بَ أ

َ
ط

َ
ا خ

َ
يَفْعَلَْإِذ

ْ
ل
َ
احِهَا ف

َ
ى نِك

َ
ى مَا يَدْعُوهُ إِل

َ
رَ إِل

ُ
نْ يَنْظ

َ
اعَ أ

َ
إِنِ اسْتَط

َ
،ف

َ
ة
َ
 مَرْأ

“When one of you proposes to a woman, if he is able to look at what will induce him to 
marry her, then let him do so.”24 

This is why the Shariah prefers to take kafāʾah (compatibility or social 
equivalence) into account in marriage, and does not deem marriage to a non-

kufʾ (non-equal) as ideal. When a man and woman are similar — or at least 
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closely similar — in morals, piety, family customs, and lifestyle, it is more 

likely that a bond of affection (mawaddah) and mercy (raḥmah) will develop 
between them. Such a marriage also carries the expectation that their families 
will unite and form mutual harmony. 
On the other hand, when this similarity is absent, there is a strong likelihood that 
the couple will fail to connect in home life or in emotional attachment. And even 
if the spouses themselves do connect, it is unlikely that their families will blend 

well. This is the underlying philosophy of kafāʾah in Islamic law. 
 

Extremes in the Matter of Kafāʾah 

People often fall into extremes regarding kafāʾah: 
Some take pride and arrogance by tracing their lineage to a saint, a Companion, 
or a king. 
Others deny all distinctions — even in worldly matters — in the name of 
“Islamic equality.” 
Both attitudes contradict clear Qur’anic and Hadith texts. In particular, ignoring 

kafāʾah in marriage is a misunderstanding of Islamic equality. Should we imagine 
a scenario where the cultured and uncultured, noble and base, ruler and subject, 
criminal and innocent, learned and ignorant — all are weighed on the same scale? 
Where donkeys and horses are treated alike, and all are driven with the same 
stick? This undermines both religious foundations and worldly order, making life 
burdensome. 

The principle of kafāʾah prevents these natural inequalities from disrupting 
married life. Differences in human nature cannot be erased; intellectual 

distinctions will always exist. The law of kafāʾah ensures that such differences are 
addressed before they create storms in married life. 

Misunderstandings About Kafāʾah 

Some reject the concept of kufʾ due to lack of knowledge, equating it with the 
caste system of Hinduism. This is a misunderstanding. Allah has not created 
anyone inherently superior or inferior. All humans are equal; every Muslim, 
whether Arab or non-Arab, black or white, has no inherent superiority over 

another. All are kufʾ for each other — but being a Muslim is the first condition 

of kafāʾah. 
Shariah also recognizes natural differences among people, such as family 
environment, regional background, language, wealth and financial status, and 
education level. These must be taken into account; otherwise, mental and  
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emotional distance is bound to grow. 

Wealth is especially important in kafāʾah: if the woman is wealthier, brings 
substantial dowry, and is employed, two outcomes are common — 
1. The husband becomes entirely submissive, and the wife assumes authority, 
reversing the Qur’anic principle so that “women become maintainers of men.” 
2. If the husband is sensitive, married life becomes miserable, with 
arguments in which he might angrily declare, “I am not after your money — I 
will throw it back in your face.” 
To prevent such situations, men should choose a wife according to their means, 

avoiding injury to their dignity and the harms of ignoring kafāʾah. 
Islamic Principle of Superiority 

The standard of greatness in Allah’s sight is piety (taqwā): 
“Indeed, the most honored of you in the sight of Allah is the most righteous of you.” 25 
Lineage and tribal differences are for identification only. In marriage, they are 
considered only to ensure a pleasant life and compatibility in temperament. 

Ignoring kafāʾah entirely can make it difficult to preserve the objectives of 
marriage. 

Some ahadith encourage marrying within kufʾ so that the temperaments of both 

families align. But it is wrong to assume that marrying outside kufʾ is Islamically 
prohibited or invalid. The reality is that if the woman and her guardians agree, a 

marriage outside kufʾ is valid, with no sin or prohibition. If no suitable kufʾ is 
available, and a good match exists outside it, there is no harm in proceeding — 

it is not permissible to leave a woman unmarried for life merely because a kufʾ is 
unavailable.Shariah advises that a woman should not marry without a guardian 

(walī), but the guardian should also not insist so rigidly on kafāʾah that the woman 
is deprived of marriage altogether. Insisting on marrying only within one’s tribe 
or caste is even more baseless and has no valid justification. 
Hadith Evidence 

The Prophet صلى الله عليه وسلم said: 

سَادٌَ
َ
رْضِ وَف

َ
 فِي الأ

ٌ
نْ فِتْنَة

ُ
ك

َ
وا ت

ُ
فْعَل

َ
 ت

َّ
كِحُوهُ، إِلَ

ْ
ن
َ
أ
َ
هُ ف

َ
ق

ُ
ل
ُ
رْضَوْنَ دِينَهُ وَخ

َ
مْ مَنْ ت

ُ
ا جَاءَك

َ
 إِذ

“When someone whose religion and character you are pleased with comes to you (with a 
proposal), then marry (your daughter) to him. If you do not do so, there will be turmoil 
(fitnah) and widespread corruption on the earth.” 26 

1) Religious (Sharʿī) Aspect: In Islam, marriage is not merely a physical or 
emotional relationship; it aims to preserve religion, raise children with proper 
upbringing, and establish social peace. 
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From the Islamic perspective, the philosophy of marriage includes the goal that 
once a man and woman are married, divorce should ideally never occur, and they 
should remain together for life. To achieve this permanent bond, Islam values 
social and cultural compatibility, so that the marriage remains stable. 
If one family is socially, financially, and educationally superior, and the other is 
of significantly lower means and education, achieving harmony will be difficult. 
Disagreements will likely arise, leading to an unhappy marriage that affects both 
families. However, if the marriage occurs between equals in family, social, and 
community standing, there is a strong likelihood that it will endure for life. 

The Prophet صلى الله عليه وسلم said: 
“When someone whose religion and character you are pleased with comes to you, marry 
(your daughter) to him.” 27 

The jurists emphasized kufʾ because harmony in religion, morals, and character 
is a key factor in marital success. 

Religiously, kufʾ means: 
Both spouses share the same creed and faith. 
There is harmony in religious outlook, reducing the chance of domestic disputes. 
 
2) Traditional (Social) Aspect 
In Muslim societies, marriage is tied to family, clan, and social values. 
If the husband comes from a completely different cultural background from the 
wife’s family or community, differences and obstacles often arise. 

Traditionally, kufʾ means at least basic compatibility in education, lifestyle, 
language, and customs. This is considered important because: 
Marriage is not just a relationship between two individuals but between two 
families. 
Compatibility helps reduce social pressure and misunderstandings. 
Logical (Rational) Aspect 
Reason also suggests that the success of a marriage largely depends on 
“compatibility”: 

Shared Values → When both partners have a similar life vision and priorities, 
decisions become easier. 

Fewer Conflicts → In couples with differing social or religious standards, small 
issues can escalate into major disputes. 

Consistency in Raising Children → If parents share similar religious and 
moral standards, children’s education and upbringing follow a consistent 
direction. 
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Summary: 
Religious Reason: Harmony in faith, ethics, and character to safeguard both 
religion and family. 
Traditional Reason: Cultural and social compatibility to maintain pleasant 
family relationships. 
Rational Reason: Easier decision-making, upbringing, and relationship 
management in practical life. 
1) Who are the Sayyids and Ahl al-Bayt? 

Ahl al-Bayt: Members of the Prophet Muhammad صلى الله عليه وسلم’s household — his 
purified wives, children, sons-in-law, and in some narrations, close members of 
Banu Hashim who shared his faith and religion. 
Sayyids: Descendants of Sayyid (Prophet’s grandson Hasan and Husayn), i.e., 

the descendants of the Prophet صلى الله عليه وسلم. 
2) Why are they mentioned in the Qur’an and Hadith? 
Islam does not grant superiority based on lineage alone, but Ahl al-Bayt are 
mentioned due to: 
(a) Service and Sacrifice for Religion 
Ahl al-Bayt made sacrifices for Islam — in battles (Badr, Uhud, Karbala), 
preaching, and spreading knowledge. 
Ali ibn Abi Talib, Fatimah, Hasan, Husayn, and their descendants played key 
roles in guiding the Ummah spiritually and morally. 

(b) Connection and Love for the Prophet صلى الله عليه وسلم 

َ
َ
 أ

َّ
ل لَ

ُ
قُرْبَىٰ")ق

ْ
 فِي ال

َ
ة مَوَدَّ

ْ
 ال

َّ
جْرًا إِلَ

َ
يْهِ أ

َ
مْ عَل

ُ
ك

ُ
ل
َ
 سْأ

Qur’an: “Say: I do not ask you for any reward for this except love for my relatives.” 28 
Meaning: Loving the Ahl al-Bayt is part of faith because of their connection with 

the Prophet صلى الله عليه وسلم. 
(c) Purity and Spiritual Status 
Verse of purification (Ahl al-Bayt)  

هِيرًا—
ْ
ط

َ
مْ ت

ُ
رَك ِ

ه 
َ
بَيْتِ وَيُط

ْ
هْلَ ال

َ
ِجْسَ أ

مُ الر 
ُ
هِبَ عَنك

ْ
هُ لِيُذ

َّ
مَا يُرِيدُ الل  "إِنَّ

 “Allah only desires to remove impurity from you, O Ahl al-Bayt, and to purify you 
thoroughly.” 29 

This spiritual status arises because they grew up in the Prophet صلى الله عليه وسلم’s household 
and were directly influenced by his teachings. 
3) Why are Muslims taught to respect them? 
Religious Gratitude: Respect is due to those who sacrificed to preserve and 
convey the religion. 
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Love for the Prophet صلى الله عليه وسلم: He صلى الله عليه وسلم said: “I warn you to fear Allah regarding my Ahl al-
Bayt.” 30 
Spiritual Benefit: Being close to Ahl al-Bayt and learning from them benefits 
faith and morality. 
Virtues of Ahl al-Bayt in the Qur’an 
1.1 Verse of Purification — Purity of Ahl al-Bayt 

هِيرًا
ْ
ط

َ
مْ ت

ُ
رَك ِ

ه 
َ
بَيْتِ وَيُط

ْ
هْلَ ال

َ
ِجْسَ أ

مُ الر 
ُ
هِبَ عَنك

ْ
هُ لِيُذ

َّ
مَا يُرِيدُ الل  "إِنَّ

Qur’anic verse: “Allah only desires to remove impurity from you, O Ahl al-Bayt, and to 
purify you thoroughly.” 31 

Tafsir (Ibn Kathir): Refers to the Prophet صلى الله عليه وسلم, Ali, Fatimah, Hasan, and Husayn. 

Confirmed by Umm Salamah’s narration where the Prophet صلى الله عليه وسلم covered them 
with a cloak and prayed for their purification. 
1.2 Verse of Love — Love for Ahl al-Bayt 
: “Say: I do not ask you for any reward for this except love for my relatives.” 32 

Tafsir (Ibn Abbas): Refers to the Prophet صلى الله عليه وسلم’s close relatives — Ali, Fatimah, 
Hasan, Husayn. Love for them is part of faith and is expressed through respect 
and following their example. 
1.3 Command to Treat Ahl al-Bayt Well 
Qur’anic verse: “Know that whatever you gain as spoils of war, one-fifth is for Allah, 
the Messenger, and the close relatives…” 33 
Tafsir: “Close relatives” here refers to Banu Hashim and Banu Abd al-Muttalib 
who, though not entitled to charity, receive a portion of khums due to their 

relationship with the Prophet صلى الله عليه وسلم. 
1.4 The Promise of Support for Ahl al-Bayt 
Verse:"And whoever does a good deed, We will increase for him good therein."34 
immediately following the verse on love) 
Exegesis:Love for and support of the Ahl al-Bayt is referred to as a “good deed” 
(hasanah), and it is promised that the reward for this will be greatly multiplied. 
(Tafsir al-Baghawi, Tafsir Ibn Kathir) 
Prophetic Traditions (Sunnah) Regarding the Virtues of Ahl al-Bayt 
2.1 Hadith al-Kisa — Practical Interpretation of the Verse of 
Purification 

Narrated from Umm Salamah (RA), the Prophet صلى الله عليه وسلم wrapped Ali (RA), Fatimah 
(RA), Hasan (RA), and Husayn (RA) in a cloak and said: 
"O Allah! These are my Ahl al-Bayt, so remove all impurity from them and purify them 
thoroughly."35 
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2.2 Command to Love the Ahl al-Bayt 

Narrated from Zayd ibn Arqam (RA), the Prophet صلى الله عليه وسلم said: 

هْلِ بَيْتِي"
َ
مُ اللهَ فِي أ

ُ
رُك ِ

 
ك

َ
ذ

ُ
هْلِ بَيْتِي، أ

َ
مُ اللهَ فِي أ

ُ
رُك ِ

 
ك

َ
ذ

ُ
 "أ

"I remind you of Allah concerning my Ahl al-Bayt, I remind you of Allah concerning my 
Ahl al-Bayt."36 
Explanation: 
Imam Nawawi notes that this refers to protecting the rights of the Ahl al-Bayt, 
loving them, and preventing harm to them. 
2.3 Loving the Ahl al-Bayt is Part of Faith 

Narrated from Ali (RA), the Prophet صلى الله عليه وسلم said: 

ارَ" هُ النَّ
َّ
هُ الل

َ
ل
َ
دْخ

َ
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ْ
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َ
ي بِيَدِهِ، لَ يُبْغِضُنَا أ فْس ِ

َ
ذِي ن

َّ
 "وَال

"By Him in Whose hand is my soul, no one will harbor hatred for us, the Ahl al-Bayt, 
except that Allah will cast him into Hell."37 
2.4 Status of Hasan (RA) and Husayn (RA) 

The Prophet صلى الله عليه وسلم said: 

ةِ" جَنَّ
ْ
هْلِ ال

َ
بَابِ أ

َ
دَا ش ِ

حُسَيْنُ سَي 
ْ
حَسَنُ وَال

ْ
 ال

"Hasan and Husayn are the leaders of the youth of Paradise."38 
2.5 Status of Fatimah (RA) 

The Prophet صلى الله عليه وسلم said:  

ةِ" جَنَّ
ْ
هْلِ ال

َ
 نِسَاءِ أ

ُ
دَة ِ

 سَي 
ُ
اطِمَة

َ
 ف

"Fatimah is the leader of the women of Paradise."39 
2.6 Warning Against Harm to the Ahl al-Bayt 

The Prophet صلى الله عليه وسلم said:  

هَ"
َّ
ى الل

َ
دْ آذ

َ
ق

َ
انِي ف

َ
انِي، وَمَنْ آذ

َ
دْ آذ

َ
ق

َ
هْلِ بَيْتِي ف

َ
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َ
 مَنْ آذ

"Whoever harms my Ahl al-Bayt has harmed me, and whoever harms me has harmed 
Allah."40 
Opinions of the Imams and Scholars on the Virtues of Ahl al-Bayt 
3.1 Imam Shafi‘i (d. 204 AH):  

رضٌ من اللهِ في القرآنِ أنزَلهُ، كفاك
َ
كمُ ف مُ من عظيمِ الفخرِ :"يا أهلَ بيتِ رسولِ اللهِ، حبُّ

 لهُ"
َ
ِ عليكمُ لَ صلاة

كمُ مَن لم يُصل   أنَّ
"O Ahl al-Bayt of the Messenger of Allah! Loving you is an obligation from Allah 
mentioned in the Quran. It is enough pride for you that anyone who does not send 
blessings upon you has no prayer."41 
3.2 Imam Malik (d. 179 AH): 
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"صلى الله عليه وسلم:"مَن سبَّ أحدًا من آل محمدٍ  قيم عليه الحدُّ
ُ
 ، من ولد فاطمة، أ

"Whoever insults any of the family of Muhammad صلى الله عليه وسلم, especially the descendants of 
Fatimah, the prescribed punishment should be carried out against him."42 
3.3 Imam Ahmad ibn Hanbal (d. 241 AH): 

ر أحدًا من أصحابِ رسولِ الله 
ُ
 يذك

ً
أو أهلِ بيتِه بسوءٍ فاتهمهُ على صلى الله عليه وسلمَ:"إذا رأيتَ رجلا

 الإسلام"

"If you see someone speak ill of any of the companions of the Prophet صلى الله عليه وسلم or his Ahl al-
Bayt, doubt his Islam."43 
3.4 Imam Nasai (d. 303 AH): 
He dedicated entire chapters to the virtues of Ahl al-Bayt in his book Khasais Ali 
ibn Abi Talib, collecting authentic hadiths. 
3.5 Qadi Iyad (d. 544 AH): 

 على كل مسلمٍ، لأنها من محبة النبي 
ٌ
 أهل البيت واجبة

ُ
 صلى الله عليه وسلم""محبة

"Loving the Ahl al-Bayt is obligatory on every Muslim because it is part of loving the 

Prophet 44".صلى الله عليه وسلم 
3.6 Imam Ibn Hajar al-Makki (d. 974 AH): 

 ( همُ الذين حرمت عليهم الصدقة"32في الآية )الشوری: صلى الله عليه وسلمَ:"المرادُ بقرابة النبي 
"The kinship of the Prophet صلى الله عليه وسلم mentioned in the verse (Ash-Shura: 23) refers to those for 
whom charity is prohibited, i.e., the families of Ali, Abbas, Ja’far, Aqil, and Harith ibn 
Abd al-Muttalib."45 
Summary of Scholars’ Opinions: 
Love for the Ahl al-Bayt is not merely emotional; it is a religious obligation. 
Insulting or harming them is a sign of deviation from the faith. 
Their virtues are recorded as part of a continuous scholarly tradition. 

Respecting them is an essential expression of love and loyalty to the Prophet صلى الله عليه وسلم. 
Historical Incidents and Services of Ahl al-Bayt 
Role in the State of Medina: 
During the caliphate of Ali (RA), justice, education, propagation of Islam, and 
adherence to religious principles were ensured. 
Services of Ahl al-Bayt: 
1. Religious Education and Propagation: 
They preserved the Quran and Sunnah and explained Islamic teachings in detail. 
2. Justice and Governance: 
Ali (RA) established exemplary justice and ensured proper implementation of 
Islamic laws. 
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3. Human Rights and Social Reforms: 
They consistently supported the oppressed, orphans, and the needy, promoting 
social reforms. 
Scholarly and Spiritual Legacy: 
Many Imams contributed to jurisprudence, exegesis, hadith, and philosophy, 
such as Imam Ja’far al-Sadiq (RA). The character and lives of Ahl al-Bayt serve 
as moral and spiritual guidance for Muslims. 
Summary: 
The historical events and services of Ahl al-Bayt are not only an essential part of 
Islamic history but continue to serve as guiding lights for Muslims. Without their 
sacrifices and scholarly contributions, the development of Islamic civilization and 
culture would be unimaginable. 
The mention of Ahl al-Bayt (the Prophet’s family) and Sayyids in Islam is not to 
indicate superiority in lineage, but to honor their sacrifice, service to religion, 

and connection to the Prophet صلى الله عليه وسلم. This respect serves to foster love, unity, and 
religious loyalty within the community. 
Now the question arises: Why do Sayyids usually marry within their own 
community and not with others? 
1) Religious (Shariah) Aspect 
Principle of Compatibility (Kafa’a): According to scholars (especially 
Hanafis and Shafi’is), compatibility is considered in marriage to ensure harmony 
and social stability. Since Sayyids have a connection to the Ahl al-Bayt and hold a 
special respect in the community, guardians often prefer matches that maintain 
this lineage. 

Preservation of Lineage: Some scholars state that preserving the Prophet صلى الله عليه وسلم’s 
descendants fulfils the community’s love and loyalty toward them, which is why 
efforts are made to clearly identify this lineage. 
2) Traditional (Social) Aspect 
Social Identity and Prestige: In many societies, Sayyid families are 
considered to hold a distinct religious and scholarly status. Hence, they prefer 
marriages within their own circle to maintain their traditions and social 
reputation. 
Cultural Harmony: Since Sayyid households often share similar religious 
upbringing and social habits, marriage within the same background is considered 
more harmonious. 
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Avoiding Disputes: Marriages with non-Sayyids may sometimes lead to social 
conflicts if issues arise. To prevent such situations, intra-community marriages 
are preferred. 
3) Logical (Rational) Aspect 
Shared Values: When both partners share religion, customs, lifestyle, and 
sense of dignity, decision-making in life becomes easier. 
Children’s Upbringing: Parents with the same religious and familial 
background find it easier to ensure consistent education and upbringing for their 
children. 
Preservation of Lineage: Historically, many families marry within their own 
group to preserve their lineage, language, or culture and maintain their family 
identity. 
4) A Necessary Balance 
It should be noted that this is a preferred tradition or social tendency, not a 
Shariah obligation. 
If a Sayyid marries a non-Sayyid, the marriage is valid in Shariah, provided there 
is compatibility in religion, morals, and rights. 

The Prophet صلى الله عليه وسلم himself arranged marriages of his close female relatives with non-

Quraysh or non-Sayyid companions (e.g., Zainab bint Jahsh صلى الله عليه وسلم married Zaid ibn 
Harithah, who was a freed slave). 
Summary: 
The main reasons Sayyids marry within their community are compatibility 
(kafa’a), preservation of lineage, cultural harmony, and social prestige. These are 
primarily social and traditional considerations, not religious obligations. 
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